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1. ODU OKANRAN

1. 0du Okanran

About odii Okanran

In the process of the divination with 16 cowries, the odi: Okanran serves as the very
first odut' and speaks of bravery, perseverance, peacefulness, calmness, progress,
and a potential dispute between two individuals that may arise either in the emo-
tional or professional field. This od# channels hope and serves as an announce-
ment that the consultee is about to overcome past defeats.

In the process of the fall of cowries, the odit Okanran manifests itself through
the configuration of one open cowrie and 15 closed cowries. In other words, when
one open and 15 closed cowries are positioned on the ate, the odit Okanran mani-
fests itself. The main drisa associated with this particular odi are Est, Sangé, Oya,
and Oranmiyan. Whenever this odil appears in conjunction with odit Owdénrin
(11* od1), it raises the issue of ancestry as well.

The orisa that manifest themselves in the event of such a fall serve as founda-
tion for the interpretation offered to the consultee, providing additional informa-
tion alongside the odu itself and facilitating better understanding of the consult-
ee’s nature while illuminating the way in which the messages relayed are bound
to impact his life.

Whenever odt Okanran appears during the reading, the orientator’s mind in-
evitably gets flooded by all the possible meanings; however, this does not mean
that all of the potential interpretations pertaining to the odi in question must
necessarily be used. It is important that the consultee studies the fixed meanings
and memorises them as best as possible; at a different stage during the process of
divination, the interaction between various elements brought forward by this od
will be explained in more detail.

Bravery is key to success. Spirit, disposition, and determination are crucial
characteristics of an individual who is inclined to seek answers in life. The odu
Okanran also mentions peacefulness that arises as a result of the consultee’s
emotional state. Happiness is inextricably linked to the understanding of joy
experienced by the consultee in question as well as to the consultee’s mode of

! This is the first odi: in terms of sequential order, not with regards to hierarchy or seniority.
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1. ODU OKANRAN

functioning, manner of interaction, and the way of responding to everything that
transpires in life.

The expectations of this consultee are aimed at scoring a triumph in profes-
sional and personal relationships — this is the primary challenge. The odit Okanran
describes a hope for victory that also signifies an end to suffering.

The question of competitiveness and the resulting dispute raised by this odi
relates to interpersonal relationships, coexistence, challenges, agreements, and
conflicts. Rivalry signifies the presence of other people and cannot be regarded as
a negative phenomenon. To the contrary, competitiveness is positive insofar as it
stimulates the very best aspects of human beings: it sets the dse into motion and
urges people to fight for their beliefs with dogged determination.

The odi: Okanran also describes the value of making an effort, which signifies
the fact that at a certain point in the consultee’s life, the need to undertake an en-
deavour or make an investment is bound to arise, calling for changes in the profes-
sional sphere of life. It is possible that a business will be established, demanding
either individual effort or collective action. Regardless of whether the consultee
will start a business alone or in partnership with someone, this odi raises hope
thatthe business venture will be lucrative. Since the same odu simultaneously rais-
es the question of competitiveness, it is important that the consultee enters into
a business partnership with someone only after thoughtful consideration as the
quality of said partnership will be the deciding factor in terms of success or failure.

Within the broader concept of rivalry, the odii also warns of potential marital
strife, specifically in relation to leadership. The fact is thatin every form of coexist-
ence, there is always someone at the helm who serves as the driving force.

Whenever odit Okanran sets the divination into motion, meaning that it is the
very first odu that manifests itself during the reading, it serves as an indication of
the inexorable need to help the consultee be truly present in interpersonal rela-
tionships. Unyielding competitiveness often leads to an entirely banal outcome,
even divorce. In light of this, the consultee’s patience paves the way for longevity
in relationships, both personal and professional ones.

The odi Okanran dissuades the consultee from ever going into debt as this may
very well prove fatal.

In addition, this od# signifies the emergence of a new project and addresses the
need to create something original. The consultee may be entirely clueless in terms
of what to do in this particular aspect, and divination may serve as the key to un-
locking the puzzle as it provides the opportunity to pose questions that may help
the consultee define his own potential. The ultimate goal of the divination process
is for the consultee to know exactly what to do and how, but mostly to renew the
belief in the eventual triumph.

Whenever the odit Okanran appears in the divination process, the orientator
must put special emphasis on the issue of timidity, which is reflected in this od# as
something that must be addressed because timidity may lead a person to gener-
ate energy that severely restricts personal spontaneity and development, hampers
effective communication with others, undermines the ability to foster emotional
relationships, and prevents people from showcasing the full range of their abili-
ties. This odu speaks to the need for the consultee to do his very best to overcome
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1. ODU OKANRAN

timidity as this will enable him to explore the full potential of his Or{ and stim-
ulate the ase contained therein. It is entirely possible that due to the consultee’s
excessive shyness, certain things in life do not go as desired.

Furthermore, the odiz Qkanran also deals with the topic of financial losses and
gains. The consultee will be presented with an investment opportunity that will
prove tremendously beneficial. But whenever the reading prognosticates a tri-
umph, the possibility of failure must be taken into consideration as well. The flow
of life goes up and down, and material gains sadly go hand in hand with financial
losses. In order to facilitate the consultee’s progress, the advice offered must pri-
marily be aimed at providing protection.

In the context of this od#, lucrativeness appears in the broadest of senses; each
and every activity that the consultee is involved in is bound to be successful not
only financially but in other aspects of life as well.

The odi: Qkanran relays the message that the consultee will increase material
assets through investment. Every investment is bound to turn a profit; however,
this does not at all mean that potential risks should be disregarded. The consultee
who decides to make an investment and start a business is advised to worship the
drisa Est in order to receive the blessing of his protection.

Appreciation is primarily expressed in four spheres of life: professional, so-
cial, familial, and emotional, with the last one being most intricate. In relation
to the emotional sphere and intimate relationships, the odt Okanran reveals that
the consultee will become involved with an individual who has an equally strong
character and personality. The consultee must be advised to exercise patience in
this relationship.

In the professional sphere, the consultee is bound to enjoy progress and pros-
perity. To this end, the consultee must handle all of the work-related issues with
utmost care and diligence. This is the field where the consultee must establish
harmonious relationships and avoid any kind of friction and strife to enable his
Orf to be universally cherished and accepted. The odit Okanran reveals that the
consultee is bound to make progress due to the considerable potential of his Ori
reflected in his charismatic way of being.

In the orisa philosophy, social relationships are crucially important. Every indi-
vidual must present himself in the same manner both in the professional environ-
ment and in the social sphere — with neighbours, friends, and other companions.
When providing interpretation, the orientator must not forget to let the consultee
know that he carries the dse of the moon, meaning that he was born to be seen. In
light of this, it is important that the consultee strives to leave a positive impres-
sion in the consciousness of people he comes into contact with.

In relation to family, the consultee’s task is to help family members as much
as possible, and although this will inevitably prove taxing, the consultee must do
everything in his power. The question of fondness within the family circle is fur-
ther addressed by the odi: Qsa (9 odit). When the latter is relayed in conjunction
with the odi: Okanran, it further underscores the responsibility the consultee has
towards his family.

In the emotional domain, the odit Okanran addresses another dilemma: it is
possible that the consultee is entangled with a person who is already involved
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1. ODU OKANRAN

with someone else, and this situation creates a tension between moral principles
on the one hand and the desire to follow one’s heart on the other. This odi clearly
indicates the possibility of such an issue arising.

On the spiritual level, the odit Okanran addresses the connection to ancestry.
This connection is further substantiated when the odit Owénrin (11% odit), also
known as the odii of ancestry, reveals itself during the same reading. Any consul-
tation that involves a joint manifestation of the two aforementioned od regard-
less of the consequential order clearly indicates the consultee’s strong bond to the
ancestors, wherein the ancestral influence is most closely associated with the con-
sultee’s state of mind, emotional and material prosperity, and particularly with
the ability to redeem one’s own existence. The odt Okanran indicates that tran-
scendence is accessible through ancestry, enabling the consultee to make both
material and emotional gains.

Whenever the odit Okanran initiates the process of divination either as the first
or the second fall, it serves as an indicator that the consultee is either already in
debt or is about to get into a crippling debt that will be virtually impossible to re-
pay. In this respect, the orientator is obliged to advise the consultee against taking
out any type of loan simply because he would never be able to repay it, causing all
of the past achievements to crumble into nothing.

The same logic applies to the consultee’s health. If this odii is manifested as the
first or the second fall, it indicates a depressive state of mind that often leads to
isolation. Depression and isolation are to be addressed in order to try to help the
consultee find happiness and improve the quality of life.

ORIENTATION IN RELATION TO ODU QKANRAN

Whenever the Or{ of a certain individual manifests the odi Qkanran either at the
very start of the reading or at any other point during the procedure, it calls for
special attention. It is crucial for the orientator to advise the consultee on the de-
meanour that should be exhibited, the stance that should be adopted, and the ac-
tions that must be taken in order to experience personal happiness that one is
carrying inside ever since birth.

The primary question pertains to the challenges the consultee is bound to face
that call for bravery, perseverance, and a firm belief in whatever the consultee is
investing money, time, and hopes in.

The odi: Okanran is a signifier of a powerful alliance where there is no room for
disputes, disagreements, and arguments. In light of this, the orientator must urge
the consultee to always exercise patience and not get embroiled in conflicts with
his partner either in a professional or personal sphere.

Furthermore, the orientator must advise the consultee against taking out a
loan as this may very well alter the dynamics of his Ori and destroy all of the good
fortune while the things he perceives as beneficial may actually turn out to be
utterly ruinous.

The odit Okanran is regarded as the odit of discipline leading people to remedy
personal and emotional shortcomings. Among other things, the consultee should
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1. ODU OKANRAN

avoid using his leadership status for taking any kind of partial or biased action, he
should avoid fighting other people’s fights and interfere in things that are none
of his business, and he should avoid doing evil to prevent the destructive energy
from hampering his own progress. If the divination reveals the presence of evil,
this means that certain provocations are unavoidable as the consultee will try to
exact revenge on other people.

The consultee should also be reminded of the unfortunate fact that progress,
love, peace, and serenity are always accompanied by jealousy. As far as taking
good care of the consultee is concerned, one of the aims of the orisa philosophy is
to help the consultee become a highly coveted individual serving as a symbol of
progress, success, prosperity, affluence, and well-being. A person associated with
the odi: Okanran must build up his own personal strength and find courage to
make up for lost time and all the missed opportunities he was unable to seize. This
odu opens the window of hope as it reveals that by making a concerted effort, all
that was lost may be retrieved.

RECOMMENDATIONS IN RELATION TO ODU QKANRAN

Below are some recommendations in relation to the od&t Okanran that are to be
used upon concluding the process of divination with 16 cowries. Every fall of the
cowries and every single reading of Ifd always provides guidance on how to attract
the things we need and lack, how to dispel harmful influences, and how to protect
ourselves against negativity.

The odit Okanran calls for performing the ebo ritual in order to facilitate pro-
gress, prosperity, self-confidence, and self-respect as well performing a ritualistic
offering to ancestors that prevents the consultee from repeating the mistakes of
his forebears. In conjunction with the odt Okanran, the performance of the bor{
ritual should be recommended as well since it illuminates the path to progress,
success, well-being, and wealth. The bori ritual will pave the way towards the res-
olution of every dilemma in the consultee’s life.

In the event that the consultee is unable to take part in the bor{ ritual or is not
familiar with the complexity of the Ifd philosophy, he may resort to a different
procedure that will aid him in attracting good luck: the consultee should wash his
Ori (i.e. the head), making sure that the water is flowing onto the ground, thereby
washing away any trace of despondency, neutralising bad luck, and preparing the
consultee for the realisation of personal goals.

This odi features four orisa and ancestors who may work either separately or in
unison, depending on the orientator’s observations and situational analysis. The
orisa Est possesses the power to make a person more disciplined, determined, and
efficient. The deity Sangé provides the consultee with the feeling of safety when
doing what he wants to do in life. The female orisa Oya introduces the ability to re-
ject provocations and overcome fear and insecurity, whereas the drisd Oranmiyan,
the symbol of purity, dispels the confusion of the mind, reduces uncertainty, and
settles internal conflicts, thereby helping people to crystallise their ideas while
making them feel confident and protected.
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1. ODU OKANRAN
Odui Okanran literary corpus in the divination with 16 cowries

[0} 0N 7N VERSION 1

Orinmila 16 wipé Ordnmila? consulted his priest?
Edén ti 6un rilo gbé ni Regarding his intention to marry Ed4n®,
Iyawé yii 6kd, 6 pé nilé dun Asking if the marriage would be beneficial to his life.®
Kiiwo kan Kiiwo kan
5 Ki émikan Ki emi kan
Kanni kanni méji Kanni kanni méji
Kii kan ara wgn-9¢n pa Kii kan ara wdn-4n pa®
D44 fun Orunmila Consulted the divine wisdom of If’ for Ordnmila
Y60 gbé Eddn méji ni iyawé When he was about to get married to two Ed4n.

COMMENTARY:  Odi Okanran indicates a union of two strong-minded people, where there is a high possibility of
interpersonal competition that must be avoided. A person for whom this odii appears is destined
to have a partner as strong as heis.

[0} 4NN\ VERSION 2

Bi Okanran b4 fu gun ori ate When Okanran appears on ate
Wo¢n ni ki eni ti a dda fun A person for whom this divination is performed
Lo fi obi kan, orégbé Should put one kola nut, one bitter kola,
Kan si Ori Esu pélu epo And some red palm oil onto the Esti altar.
5 Ki eni yii s¢ arare This person should be careful

Nitori wipé ni se ni 6 ise agidi  Not to be stubborn.
Eni pataki ni, bi 6 se ni iyi t6 He is an important, prestigious, honourable person,
Yeyé ni win firise But people are still ridiculing him.?
Okanran kan ni ihin Okanran kan ni ihin

10 Qkanran kan ni ohin Okanran kan ni ohun®
D44 fin Olubdmbi oldju Consulted the divine wisdom of If4 for Olibdmbi oldju'®
Omo ariigba ota ségun Who would use 200 stones to destroy his enemies
D44 fin Olubdambi arird And for Olubdmbi arird" as well
Omo ariigba ota ségun Who would use 200 stones to destroy his enemies

Ordnmila, also If4 Orinmila, the name of the consultee who is the primeval érisa of wisdom privy to the secret of human destiny.
The protagonist went for a divination.
Ed4n, the name of the protagonist that symbolises resilience and devotion to the érisa lydmi Osoronga. The name also refers to the eponymous orisé.

If they would have a lasting relationship.

The mythical name of the priest that translates as “You are a unique person, /I am a unique person, / Two unique persons / Cannot destroy each other”.

The priest performed a divination.

8 This person is constantly being provoked by someone or something. His life is filled with provocation.

° The mythical name of the priest that translates as “One Qkanran appears here, / One Qkanran appears there”.
' Olubdmbi 9l4jl, the name of the consultee and an alternative name of the drisa Sangé, the deity of thunder, lightning, truth, and justice.

' Olib4dmbi arird, the name of the consultee and an alternative name of the orisa Sangd, the deity of thunder, lightning, truth, and justice.
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1. ODU OKANRAN

And who possesses the magical power to attract rain

By the time he was surrounded by enemies

And all sorts of negative ajogiin were attacking his life.

He was asking how to come out of his torment.

He was told [by his priests] he would get out of this turmoil,
And he received spiritual guidance to perform the ebo ritual.
He asked [his priests]

What materials to use for the ebo ritual.

He was instructed to provide nine small stones,

Nine portions of amala,

Nine roosters,

And nine bitter kola.

He was instructed to provide nine roosters,

To put nine stones into a clay pot,

And to perform the okeé iponri ritual?,

Using nine bitter kola

So that all the enemies that were challenging Olubdmbi arira
Would be defeated.

People started singing:

“Who has the courage to challenge you, Aladé™?

My salutations!

I am not challenging your majesty, Aladd.”

All his enemies

Were praising and honouring him.

COMMENTARY: The orisa say that the authority of this person will be challenged all the time. His enemies will
always be threatening his life because they don’t feel comfortable with his authority. He needs to
resist all kinds of provocation in life. This odi teaches that people will always attack the one who
is better off or occupies a superior position. The stone is used as part of the ebo ritual in order to
symbolically throw away all of the negative energies, to neutralise persecution or hostility, and to

stand strong against all of the adversaries.

[0) N7\ VERSION 3

Awon méta [The orisa say that] three people
Need to perform the ebo ritual
As indicated by this odu

In order for them to live a long life.

Ni y60 rubo ni ojd

Odu yi

Ki émi won lé gun ni ayé
Okanran Sad sad
D44 fin Ok¢g

Okanran Sa4 sag*
Consulted the divine wisdom of 1f4 for Qkd*,

The Yortib4 version of the odi: uses the term 0ké iponri, which refers to a ritualistic offering to the drisa If4 Qrinmila, Ori, and/or the ancestors, in order
to attract blessings to one’s destiny.

Aladd, an alternative name for the orisa Sango.
The mythical name of the priest that translates as “The one who makes an effort”.

0Okd, the name of the consultee that means a hoe.
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1. ODU OKANRAN

Omo Elérin Sanjé An offspring of Elérin'® of Sanjé,
Okanran Sad sad Okanran Sad saa
Daa fin Aso Consulted the divine wisdom of If4 for Aso”,
10 Omo Elérin Sanjé An offspring of Elérin of Sanjé,
Okanran Sad sad Okanran Sad saa
D44 fun Ada Consulted the divine wisdom of Ifa for Ad4's,
Omo Elérin Sanjé An offspring of Elérin of Sanjé.
Won ni ki wén ribo émi giguin  They were told to perform the ebo ritual for longevity.
15 Won rubo tan They performed the ebo ritual,
Ebo won dda kerekere And their ebo was well accepted.
A ki gbg ikd Ok¢ We shall never hear the announcement of the death of Ok,
A ki gb¢ ikud Aso We shall never hear the announcement of the death of Aso,
A ki gbg¢ikuaIle We shall never hear the announcement of the death of I1e¥,
20 Afiki 6 gbé Each one of them will lead a long life.

COMMENTARY: In this version of the odiz Okanran, a reference to the importance of soil is made. It indicates that

the consultee needs to perform the ebo ritual in order to avoid a premature death, to be blessed
with the ability to finish all that he starts, and to maintain the same rhythm throughout whatever
he is doing. He is advised to be persistent and avoid complaining, to always keep the promises
made, and not to change his opinion easily, meaning that he has to think long and hard and feel
things deeply before coming to a decision. He is also advised to avoid being impulsive, instead
working to be more tolerant, kind, and accommodating. All of these qualities will inevitably at-
tract blessings into his life.

(0] 0N\ 3.\\) VERSION 4

Eni ti a d4 Qkanran fun A person for whom this Okanran appears
Ki 6 fun orisa Ajé Should make an offering to the orisa Ajé
Ni eran eléde¢ ati 9gede Omini Using a pig and small golden bananas.
Okanran kan ni ihin Okanran kan ni ihin
s Okanran kan ni ohun Okanran kan ni 0hin?®

D44 fin Ajé Consulted the divine wisdom of If4 for Ajé*
Ajé niti 0de orun bo wa ayé When Ajé was passing from orun into ayé.”
Ebo ni awo pé ki 6 se She received spiritual guidance to perform the ebo ritual
Won ni eni ti 6 ba k¢kd kan And was advised that the first person she met in ayé

10 Niki 6 duré si 0do re Would be the one she should stay with.

Eniniadkokdka,kiatékaéji  We are going to count eni before we count &i,*

20

21

22

23

Elérin, the name of the consultee’s father that means laughter.

Aso, the name of the consultee that may mean a cloth, a fabric, a piece of clothing, a dress, or clothes, wardrobe.

Ad3, the name of the consultee that means a cutlass or a hatchet.

11¢, the name of the protagonist that means soil, land, the planet Earth, the world, the universe. The name also refers to the eponymous orisa.
The mythical name of the priest that translates as “One Okanran appears here, / One Okanran appears there”.

Ajé, the name of the consultee who is the orisa of wealth, prosperity, abundance, and success as well as the guardian of the energy of money.
When she was passing from the invisible world to the Earth in order to start a life, embark on a new cycle, fulfil a new life mission.

Eni, a term that means either the number one or the first one. Eji, a term that means either the number two or the second one.
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1. ODU OKANRAN

Orini an peéeni Eni Itis Ori that we call Eni.

Eni 16 to awon aldwo lo Eni** consulted his priests

Pé, 0un l¢ jé¢ eni akgkd ni awujo  To find out if he would be a leader® in society,

Ki 0un si ni Ajé ni owo If he would become wealthy and prosperous.

Ki wén mda k¢kd da oriko oun In order to become the foremost person,

Ki won t6 da oriko elomiran Outstripping any other person or divinity,

Won ni ki 6 ribo He received spiritual guidance to perform the ebo ritual.
Nigba ti Ajé y60 dé ilé ayé When Ajé arrived to ayé,

I1é Orilé dé si She went straight to the house of Ori.>

Bi éniyan b4 rise rere ni ayé When someone is blessed and leads a prosperous life,
Won y60 wipé Ori r¢ ni They say it is all because of the blessings of his Ori.

COMMENTARY:  This odi describes a symbol of prosperity. The consultee is advised to possess an altar of the orisa
Ajé, to make constant ritualistic offerings to this orisd, and to always remain calm. As long as the
consultee is able to keep calm, he is bound to become a societal leader.

(0} 9NN\ VERSION 5

10

15

Ogoémoléwuji 16 ni

Oun I ri eni sin-in dun naa
Wén ni ki 6 fi eléde rubo

Ki won fi orikeérikeé eléde
Ati ewé Ifd

Se as¢je funun

Ki 6 1é ri eni sin-in

Kiiwo kan

Ki émi kan

Kanni kanni méji

Kii kan ara wén-9¢n pa

D44 fun Ogé

Tii se omo Eléwuji

0g6 dé omo Eléwiiji mi

Ire kan soso ni mo pé
Gbogbo ire ni ki 6 jé mi

O 1ibe ni dbun kan soso girogiro

24

% The most important one.

26 As Or{ was the first person she metin ayé.

¥ Someone to worship him.

28

Ogdémoléwlji consulted his priest,

Asking if he would have devotees? in his life.

He received spiritual guidance to perform the ebo ritual with a pig
And was instructed to use smaller portions of the pig cut at the joints
With If4 plants®®

To prepare the dséje

So that he would have someone to venerate him.”

Kiiwo kan

Ki emi kan

Kanni kanni méji

Kii kan ara wén-¢n pa’*®

Consulted the divine wisdom of If4 for Ogé®,

The offspring of Eléwuji.

Here is Ogd, the offspring of Eléwuj,

Iinvoke one ire

For all the ire to respond to my invocation,

When [Ogé] was lonely.

Eni, the name of the consultee that means either the number one or the first one.

Ifd plants are the plants used for different purposes, for example to activate untapped potentials, attract protection, good luck, abundance, etc. The

denomination “If plants” incorporates all the plants a priest uses.

* To support him and help him achieve his goals.

The mythical name of the priest that translates as “You are a unique person, /I am a unique person, / Two unique persons / Cannot destroy each other”.

The name of the consultee that translates as “The glorious one”.
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1. ODU OKANRAN

COMMENTARY: Qkanran says that a glorious era is about to commence in the life of the consultee. He is a leader

who wants to leave alegacy and has the mission to lay down a strong foundation for future success.

(0] 0N\ 3.\\) VERSION 6

Eni ti wén bd d4 Okanran fin
Orisa Oya ni y60 bo
Ki 6 1é ri omo bi
Okanran ndsdn ndsdn
5 Awo Omu
D44 fin Omu

Omu 1ibo wa gba iyl ni awujo ara

Ebo won ni ki 6 se
O ribo tdn

10 Eboré ddaé fin
Afi Omdje oldja
Gbogbo ¢ya ara
E ya wa ki e wd sin

A person for whom this Okanran appears

Must make a ritualistic offering to the orisa Oya

In order to be blessed with the vital energy to procreate.
Okanran ndsin ndsan,»

The priest of Omuy*,

Consulted the divine wisdom of Ifd for Omu

When Omu had the ambition to gradually assume greater importance
among all body parts.*

She received spiritual guidance to perform the ebo ritual,
And when she performed the ebo ritual,

The ebo was well accepted.

We made Omu the queen

Of each and every body part.

Come and worship, honour and venerate the breasts.

COMMENTARY: The consultee has the ambition to become famous, important, and celebrated. He will undoubt-

edly achieve glory, but he has to be prepared to stave off envy, jealousy, and vicious attacks by

adversaries. The consultee’s Ori carries the blessing of the Moon, meaning that he will always be a

notable individual. In order to achieve his goals in life, the consultee only needs to have a healthy

dose of ambition and respect for others while maintaining a reasonable level of self-esteem and

self-confidence.

(0} 4NN\ VERSION 7

Kiiwo kan
Ki émi kan
Kanni kanni méji
Kii kan ara wgn-¢n pa
5 D44 fun Eri
Eri i sunkun pé iwa oun
Ko niipa
Bi omi bd bail¢,omidlaipa

32
33
% To acquire greater energy of attraction.
35

36

Kiiwo kan

Ki emi kan

Kanni kanni méji

Kif kan ara won-¢n pa*®

Consulted the divine wisdom of If4 for Eri*

When Eri was crying over

Not being able to achieve anything of note.

Whenever water falls onto the ground, it marks the territory,

The mythical name of the priest that translates as “A slim person”.
Omu, the name of the consultee that means breasts.

The mythical name of the priest that translates as “You are a unique person, /I am a unique person, / Two unique persons / Cannot destroy each other”.
Eri, the name of the consultee that means evidence, proof.
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1. ODU OKANRAN

Ordjé omi balg On the day the rain® fell onto the ground,*®

Omialailyja On the same day the water found its direction.*

Erilé ni dunlelaipasiire Eri consulted If4, asking if he would leave a legacy*° in his life.
Woén ni ki 6 ni He received spiritual guidance to perform the ebo ritual

Ok¢ kékeré, add kékeré With a small hoe, a small cutlass®,

Obi, orégbd, akuko adie Some kola nuts, some bitter kola, a rooster,

Ki 6 bo Esu To make a ritualistic offering to Esu,

Ki 6 ké oké ’oun add siidi Esu  And to place the hoe and the cutlass onto the Est1 altar
Kionarelela So that ire would find him and he would find ire.

COMMENTARY: The orisa recommend doing the ebo ritual for Esti to clear the paths and the mind in order to know
which direction to go. Different types of agricultural tools (a cutlass, a hoe, a hatchet, a sickle, etc.)
are used to cleanse the paths so that the consultee will be able to see clearly where he is headed
while becoming consciously aware of what exactly to do and how to achieve great things in life.
In the consultee’s life, certain directions are blocked, so the prescribed ebo ritual will eliminate
hurdles and unlock the virtues of the orisa Esti, which are to be incorporated as the qualities that
are necessary for recognising the right path in life and for maintaining discipline, preserving order,
and developing communication skills that are needed in order to be able to follow in that path.

[0} 9N\ N\ VERSION 8

10

15

Eni ti a d4 odu yi fun A person for whom this odu appears

Y60 bo Ajé, ti won y6o Should make a ritualistic offering to Ajé,

Luu sékére niidi Ajé Play sékere in front of the Ajé altar,

Eni yii y60 j6 ni iwdju Ajé And dance in front of the sacred symbols of Ajé,

Ki 6 le ri Ajé se ayé All just to see, experience, and attract the blessings of Ajé into his life.
Okanran kanld Okanran kanld

Okanran kanla Okanran kanla

Okanran kanla kankan-an-kan  Okanran kanli kankan-an-kan*

D4d fun Dundun ati Sékere Consulted the divine wisdom of Ifd for Dundun* and Sekere**
Won 1lo si ode When they were about to entertain people at a feast.

Won ni ki wén ribo They received spiritual guidance to perform the ebo ritual.
Sekere ribo Sekere performed the ebo ritual,

Dunduin ko rd But Dundun refused to perform the ebo.

Won dé ode Once they arrived to the feast to entertain people,

Owo ti won 1i nd All the money given to them in recognition of their performance
Apd Sekere ni wén riso owé si Was put into Sekere’s pocket.

¥ Water.

This may refer to rain, erosion, a stream, a river, etc.
Water has the ase to find its direction.
If he would do something notable, wonderful in his life.

4 Or a hatchet.

“2 The mythical name of the priest that translates as “Okanran who dreams, / Okanran who prospers, / Okanran who is deeply involved”.

4 Dundun, the name of the consultee and a type of a sacred Yorlib4 talking drum.

44 gekere, the name of the consultee and a musical instrument made of a gourd.
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1. ODU OKANRAN

Sekere started to sing [a song of praise to showcase his glory]:
“I got a lot of money, I was rewarded generously,

SoIcan lead a comfortable and harmonised life.”

This is the song Sekeére continues to sing to this very day.

COMMENTARY: A person for whom this odi appears is bound to have a business partner, and they will have to bal-

ance their energies in order to achieve progress and prosperity. The partner is advised to perform

the ebo ritual and make a ritualistic offering to the drisa Ajé. In addition, the consultee should own

a ritualistically blessed s¢kéré and play it ritualistically in the morning in order to invoke progress

and prosperity.

[0 ¢:N 7\ VERSION 9

5

20

25

Orisa wipé

Ki eni yii rubo

Pé

Y60 gba obinrin 0ré ré kan

Tiy60 si gbad gbé

Ti ko siohun ti y60 seleé si

Okanran roro iba

D44 fin Batd ti oun Sangé

W¢n 1iti 0de Orun by w4 ayé

Ebo won ni ki wén se

Awon méje&ji ni wén gba oko awo lo
Pé, ayé le ye awon naa

Ki @ wdn ni Ajé ni ow¢

Ki okiki won si kan kiri

Awon aldwo ni won

Y60 ni owo ni owo

Gbogbo ayé ni won y60 mo wén

Pé sugbdn won y60 gba obinrin ara won
Ki wén mad se jé ki 6

Ba oré won jé

Won ribo tan

Wén dé ilé ayé

Sangé fé Roro ni iyawé
Sango ba se eré jade

Ni 0j6 kan, ti Batd ko tele lo
Ni Batd bd wo ilé to Roro

45
46
47
48

4 Sangd’s wife.

The orisa say

This person should perform the ebo ritual

And reveal

That he is going to fall in love with his friend’s wife,

But this will not cause any problem,

And nothing problematic will happen as a result.

Okanran roro iba*

Consulted the divine wisdom of Ifa for Batd*¢ and Sangé*’
When they were passing form grun into ayé.*®

They received spiritual guidance to perform the ebo ritual.
Both of them consulted their priests,

Wanting to know if they would lead a reputable life,

If they would be prosperous and have money,

And if both of them were bound to become world-famous.
Their priests said

They would indeed become prosperous and rich,

And that they would become famous throughout the entire universe.
[Their priests added that] one of them would seduce

the other one’s wife.

They received spiritual guidance to be careful

And not allow this to jeopardise their friendship.

After they performed the ebo ritual,

They arrived into ayé.

Sangd married Roro and took her for his wife.

[One day,] Sangd went out for a leisurely stroll around town alone,
Without his friend Batd accompanying him.

And on this very day Batd entered the house of Roro*

The mythical name of the priest that translates as “The mighty Okanran, I invoke you”.
Batd, the name of the consultee and a type of a sacred Yorubd talking drum.
Sangd, the name of the consultee who is the orisa of thunder, lightning, and justice.

When they were passing from the invisible world to the Earth in order to start a life, embark on a new cycle, fulfil a new life mission.
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Osibasun

Gbogbo wa ni a m¢ pé Sangé burud
Ko si gbod¢ gbd ohun t6 sele
Bdyii ni Roro bd sd 1o si 0do Bata
Bi Sango se yo ni 0kdnkdn ni Batd
Tinpa ariwo fun Sangé

Pé, mo ba Roro sun

Mo fé Roro na

Okanran roro iba

Sangé kan 1j6 ni

Sugbdn ko fi eti

Si Oro ti bata riso

Ki Batd té ba Roro sun

O ti fun Esu ni ounje

Esu ti di Sangé ni eti

Sangoé kan 11 j6 lo ni

Ekan nda ni Est ni ki Sangé

So pé mda fée

Sangé ni, mda fée

Nigba ti Bata t¢le Sangé dé ilé

Ni oju ati eti re t6 1a si ohun ti Batd awi

Bi Sango se ni ki oun ko o0j4 si Batd l4ti binu

Esu ni rdnti pé
iwo lo ni ki 6 mda fée lo

Ki 6 sirdnti adéhun ti 6 se

Pé, ko si ohun ti y60 yaa iwo ati Bata

r_ s __o

Bdyii ni Batd gba Roro

1. ODU OKANRAN

And had intercourse with her.

Everyone knew that Sangé was very stringent
And that he must never find out what happened.*°
This is how Roro became one® with Bata.

When Batd saw that Singé was coming his way,
He started to talk loudly to Sangé.

[Batd started to say:] “I had an intercourse with Roro,
I took Roro for wife,

Mighty Okanran, I invoke you.”

Sangd was just dancing

To the rhythm of Batd’s singing

Without paying attention to the words.

Batd had already made

An offering to Est beforehand,®

And the dse of Est blocked Sangé’s hearing

So that Sangd was focused only on his dancing.
Suddenly, Est told Sangé

To say that Batd should marry her.

Sang¢ said: “Marry her!”

When Batd followed Sangd to his house,

Sangd’s hearing returned, and he became aware of what

Batd was saying.
Sango started to become annoyed and angry with Bata,
But then Est came in again and said:

“Remember that you said that Batd should marry her
[while you were dancing].

And you, Sangé, must remember the pact you made
And promise that nothing will ever come between
you and Batd.”

This is how Batd seduced Roro,

Obinrin Sang6 ni agbagbé The wife of Sangd, without any problem or quarrelling.

COMMENTARY: The consultee should be careful regarding the relationship with his best friend. Passion, money,
and ambition can ruin any relationship when care is not taken. The orisa say that the consultee
must be content with whatever he has and must never allow himself to be seduced by anyone who
is already in a relationship. It is especially important for the consultee to avoid having an affair
with the partner of his friend. The consultee possesses the ase that can make him prosperous and
world-famous; however, unyielding ambition may also lead the consultee to complete existential
ruin. The orisa say that there might be an outburst of aggression if the consultee falls in love with
a friend’s partner, and this may, in turn, lead to the downfall of a personal relationship as well as
a business partnership. The consultee is also advised to refrain from getting intimately involved
with co-workers or business partners.

50 Between his wife Roro and his friend Bat4.
5! Roro married Bat4.

2 In order to prevent a dispute.
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1. ODU OKANRAN

()N VERSION 10

Okanran ruwd ruwo Okanran ruwé ruwd®?
D44 fun Ad4n Consulted the divine wisdom of If4 for Ad4n®*
Ekun ire gbogbo 16 risun When he was crying over the lack of all types of ire*
Atolédole ni ti Addn And was fighting for survival in his own way.*¢
5 Ki 6 rubo ki He received spiritual guidance to perform the ebo ritual
Gbogbo nkan r¢ So that all the assets belonging to him
Maid le parun t’omo t’omo And his offspring would not go extinct.
Ki 6 ni obji, efée owa He had to provide some kola nuts, some cotton,

Orégbo, fitila ol6ju mérin ~ Some bitter kola, an oil lamp with four eyes,

10 Eran obuko

COMMENTARY:

And a male goat.

The orisa say that the only way for the consultee to lead a more prosperous life and develop it fur-
ther is to protect what he already has. Through the performance of the ebo ritual, the consultee will
get an idea of how to protect his achievements and belongings. As part of the ritual, alamp is used
to symbolically light one’s senses, vision, understanding, perception and to overcome emotional,
intellectual, and spiritual ignorance. As part of the odu in question, the lamp with four “eyes” is
needed. Each one of these “eyes” symbolises directions in the consultee’s life, the four cardinal
points, ensuring that any direction he takes is synchronised with his own Ori. One’s achievements
sometimes get lost simply because they are located in the wrong place.

[0} ¢ N3N\ VERSION 11

Okanran kan ni ihin Okanran kan ni ihin
Okanran kan ni ohin Okanran kan ni 0hdn®
D4 fin Oya Consulted the divine wisdom of Ifa for Qya®®.
Oya risunkin omo re Oya was crying because she was unable to bear children,
5 NéIra So she went to the mythical town of Ird.*
Ebo won ni ki 6 se She received spiritual guidance to perform the ebo ritual.
Oyaribo She performed the ebo ritual
Oya di 0l¢mo yoyo And later had a number of offspring.
COMMENTARY: When dealing with any kind of issues with infertility or when suffering from a reproductive dis-

ease, a consultee is advised to make a ritualistic offering to the érisa Oya not only to heal infertility,
but also to attract more courage, determination, and persistency. Those who want to achieve their
dreams must adopt these attributes and never complain that something is too demanding or too
challenging; at the end of the day, they will always succeed.

The mythical name of the priest that translates as “Thick liquid”.
Adin, the name of the consultee that means a bat, an animal that flies at night, lives in caves, and has a very peculiar identity and personality.

In Yorub4, the term ekiin (i.e. to shed tears, to cry) denotes a deep desire to possess something. It signifies an eager search for solutions, standing in

direct opposition to passive suffering and reinforcing a core principle emphasised by Ifd: that humans are not meant to endure suffering and pain.

He was trying to survive by delving into his innermost thoughts.

The mythical name of the priest that translates as “Okanran appears here, / Okanran appears there”.
Oya, the name of the consultee who is the drisa of courage, self-esteem, action, victory, and elegance.
To find a solution to her problem.
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) N7\ VERSION 12

Eni ti a d4 Qkanran fun yii
Orisa kan wa ni idilé won
Kiélobg
Orisa nda gba
5 Eku, ¢ja

Ati eran ewré ni owo re
Okanran dindi kii rise 2abo
D44 fun Olu
Olu rilo gba odindi oore

10 Ni ow¢ Oluugbé
Ebo ni wdn ni ki 6 se

014 16 ni gbogbo ire 1& té dun ni ow¢
Ki oun di éniyan pataki ni awujo

Oni

15 Odindi eku ni mo fin o
0dindi oore ni ma gba
Okanran dindi kif fige 2abo
Odindi e¢ja ni mo fin o
Odindi omo ni ma gba

20 Okanran dindi kii ise 2abo
0dindi eran ni mo fin o
0dindi aya ni ma gba
Okanran dindi kif igse 2abd

1. ODU OKANRAN

A person for whom this Okanran appears

Has a specific and important ancestral orisa, *°
And he should make an offering [to this orisa].
This orisa is asking for an offering

That should include a dried bush rat, a fish,
And a female goat.

Okanran dindi kif ise 33bo®

Consulted the divine wisdom of If4 for Olu®
When Old was about to receive a full blessing
From Oluigbé in the forest.

He received spiritual guidance to perform the ebo ritual.
Ol4 asked if his life would be filled with all ire,
Allowing him to become a prominent person in society.
[Ol4 then made] an invocation:

“I gave you a whole bush rat

So I would be fully blessed with goodness,
Okanran dindi kif rise 33abo,

I gave you a whole fish

So I would be fully blessed with a child,*
Okanran dindi kif ise 23bo,

I gave you a whole goat

So I would be fully blessed and find a wife,
Okanran dindi kif Aise 2abd.”

COMMENTARY: The 0Orisa say that the consultee is a so-called ol omo (i.e. a spiritually blessed individual), a prom-

inent person with the ase that enables him to shine. The consultee is advised to perform the ebo

ritual in order to be able to enjoy the good things in all their glory, finish every undertaking, and

find a profound meaning in everything.

(0} 0N\ 3N\ VERSION 13

Okanran.

A physically healthy child.

community.

To consult the divine wisdom of If4 for him.

Igbégbé went to his priest,*

Asking if he would manage to become the 0ldja®® among bush rats.
He received spiritual guidance to perform the ebo ritual,

To make an offering to If3,

He should discover this orisa and introduce it into his life.

The mythical name of the priest that translates as “A whole Okanran, not half”. The name denotes an all-encompassing blessing brought by the odi:

Oly, the name of the consultee that means a mushroom.

Oldja, a term that means a king of dja (i.e. a marketplace). igbégbé wanted to become the king of bush rats at the marketplace, i.e. the king of his
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1. ODU OKANRAN

5 Ki 6 bo Ori And to perform the bor{ritual
Ki 6 1¢&je olgja Just so he could become the oldja.
Ona péo ni eeru On pdo ni &erun®®
D44 fun eku igbégbé Consulted the divine wisdom of If4 for igbégbé
0 1lo je olgja When he was about to be crowned the oldja

10 Niawujo eku Among bush rats.

A mu Igbégbé je olgja Igbégbé was crowned the oldja
Gbogbo eku oko Of all the bush rats in the forest.
E ya w4, ki e wd sin Come to worship, venerate, and honour him,
Gbogbo eku oko All the bush rats in the forest.

COMMENTARY: In the Yorubad version of this odu, the penultimate verse uses the term sin, which means to venerate,

to worship, to honour. It serves as an indication of ambition and success, an entirely common aspect
of human disposition. The consultee is advised to perform the bori ritual, to make a ritualistic of-
fering to the orisa If4, and to perform the ebo ritual with the aim of cleansing the paths, optimising
his destiny, arriving at the point that was predestined for him, and attracting the good luck thatis
needed to achieve glory. Born to reign, the consultee harbours social and political ambitions. He
wants to become a leader, the most important member of society. All the orisa responding in this
odu say that there is a strong chance of him ascending to a prominent societal position.

()N VERSION 14

Yangi abori kugu Yangi abori kugu®’
D4 fun Olgkanran Consulted the divine wisdom of Ifa for Ol¢kanran
T6 1ifi omo se OWO abikud Who keeps losing every child she gives birth to.®®
Won ni ki 6 rubo She received spiritual guidance to perform the ebo ritual
5 Ki 61ebi abiye So that she would not bear a child who would die prematurely again.
O fi apdriisuribo She performed the ebo ritual with yam.
A rubo ni éni We performed the ebo ritual today
Omo waa ko ki m¢ So that we would never again lose a child prematurely,
A ti rdibo abiye We performed the ebo ritual for survival and longevity,

10 Apdriisu, ko ki kd ni kékekré  Yam sprouts will never die young.®

COMMENTARY: The person for whom this od#i appears experiences failures and delays in life, so this consultee is

advised to perform the ebo ritual in order to be able to conclude everything he starts. The consultee
isin a dire need of a blessing in the form of the ability to see things through and dispel anxiety. The
orisa say that the consultee needs to perform the bori ritual to acquire protection against failure.
He has the blessing of being able to thrive when embarking on an independent business venture.

66

67

68

69

The mythical name of the priest that translates as “During the dry season, multiple paths and directions are formed”.
The mythical name of the priest that translates as “Yangi has a unique surface [among all the sacred stones]”.

Just like a trader always loses what he gains, all because of the abikii phenomenon.

Yam does not rot quickly and lasts even longer in storage. The verses 7-10 serve as an incantation to invoke longevity.
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10

15

20

Okanran méji a fiidi rodo rédé
D44 fin Oya

O 1i sun ¢kin omo

LoiléIrd

I1é Ir4 ti 6un o yii 1 k¢
Oun Ie bi omo

Wo6n ni y60 bi omo
Sugbdn ki 6 ribo

W¢n ni ki 6 ni eyelé, adie
Orogbo, obi ati epo pela

OWo ti eni nda ba fé ki 6 fi kin ebo rd

O ribo nigba ti 6 ribo tdn
Won ni ki 6 19 ni eran ewiré
Ki 6 fi bo Ifa

Y60 bi omo

Nigba ti 6 bo Ifa tan
Tiiwure re¢ gba

O bére sini bi omo

Awon omo nda péo

Omo ni ko jé

Nb4 gun oke rib4 ree Tdpa

COMMENTARY:

1. ODU OKANRAN

Okanran méji a fi idf rodo réd¢™

Consulted the divine wisdom of If4 for Qya”

When she was crying over not having children.”
[That’s why] she went to the mythical town of Ird.”
Oya wanted to know how it would be for her in Ir4,™
Asking if she would bear children.”

The orisa said that she would, [and]

For this she had to perform the ebo ritual

With a pigeon, a hen,

Some bitter kola, some kola nuts, some red palm oil,
And any amount of cowries she wished to add to her ebo.
After performing the ebo ritual,

She was told to provide a female goat

And make a ritualistic offering to If4

So that she would bear children.

After she made aritualistic offering to If3,

She was blessed

And bore a lot of children.

[She started to sing:] “The children are so many,
Because of maternity

376 »

I couldn’t go to the kingdom of Tépa

The consultee is advised to work on all the aspects of his fertility on the energetic level in order to

have good health, facilitate multiplication, and for his wishes to be realised. The orisa advise this

person to face his difficulties with courage and determination.

[0} 9.N\1 27N\ VERSION 16

Orisa wipé ki eni yii

Ni aso pupa

Tiyé0 ma fi bo ara sun

Orisa yii wipé

Eni ti a d4 Qkanran fun yii

Bi 6 bd jé oun ni 6 kg ilé ti 6 rigbé
Ki 6 gbaailé kan siita

Ki 6 maalo gbé ibe

70

71

72

The orisa say that this person

Should have a blessed red bedsheet

To cover his body while sleeping.

The orisa say,

If a person for whom this Qkanran appears
Is the owner of the house where he is living,
He should move out, find a new place,

And go live there.

The mythical name of the priest that translates as “Two Qkanran stand firmly”.
Oya, the name of the consultee who is the orisa of courage, self-esteem, action, victory, and elegance.

In Yorub4, the term ekiin (i.e. to shed tears, to cry) denotes a deep desire to possess something. It signifies an eager search for solutions, standing in

direct opposition to passive suffering and reinforcing a core principle emphasised by Ifd: that humans are not meant to endure suffering and pain.

73
74
s Asking if she would succeed and get cured.
76

Tapa, the mythological kingdom of the orisa Qya.

She went to Ir4 to find the solution for her difficulty and to be treated for her infertility.

To know if the time and the environment will be beneficial for her.
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1. ODU OKANRAN

Orisa wipé The drisa say
10 Eni yii, ko ni iyl That this person has lost all dignity
Ninu ilé ti 6 igbé m¢ In the house he is living in.”’
Okanran kan ni ihin Okanran kan ni ihin
Okanran kan ni ohun Okanran kan ni Ohudn
D44 fin Sangé Consulted the divine wisdom of If4 for Sang6™
15 Ti 6 1 sunkun When he was crying
Pé, oun ko ni iyi ni aram¢ Due to no longer being honoured and admired.
Ebo ni awo pé ki 6 se He received spiritual guidance to perform the ebo ritual.

COMMENTARY: This version of the od Okanran points out that the consultee has to protect his prestige, hon-
our, and dignity in professional and personal relationships. The consultee has to be careful not
to abuse authority or exploit those who depend on him. In addition, the consultee is advised to
perform a ritualistic cleansing of his home and work office in order to attract more harmony. The
orisa specifically advise the consultee to make certain changes in life, particularly with regards to
space — to find a new home, to change a working environment, etc.

[0} N 7N VERSION 17

Niode Owa In the mythical town of Owa,
Ojokord There was a scarcity of rain,
Won rdnsé pe And the people of Ow requested
Akuko Magalaja The knowledgeable Akitko Magalaja
5 Pé, ki 6 ran wén 16wg To come and help them sort out their difficulties.

Akuko Magalaja se etuti fun won  Akuko Magalaja performed étutit for them.
Akuko ni mo ké eji dé Akuko®*® announced that he would bring rain
Ard dde Owa ni ¢¢kinni And repeated “cucurucu” for the benefit of the people of Qwa.®!
Mo k6 eji dé o ard dde Qwa He announced to the people of Owa

10 Ni eekeji For the second time that he would bring rain,
Mo k6 eji dé o, ard 0de Owa And then he announced to the people of Owa
Ni ¢eketa For the third time that he would bring rain.
Sango pé ara ri mi giriri Sangé responded with a strike of thunder and a storm.
0jo bére sini o It started to rain,

15 Ara tl wén ni dde Qwa And the rain brought harmony to the people of Owa.
Orémi niwdju Ordémi niwajd
Ti es¢ bo ere ni ¢yin Ti esé bo eré ni e¢yin®
D44 fun Akuko Magalaja Consulted the divine wisdom of If4 for Akuko Magalaja
O 1ilo si dde Owa When he was about to go to the mythical town of Owa.

77 This indicates a spiritual problem.

78 The mythical name of the priest that translates as “One Okanran appears here, / One Okanran appears there”.

7 Sangd, the name of the consultee who is the drisa of thunder, lightning, and justice.

80 Akiiko, a shortening name for Akitko Magalaja.

8

During the dry season, they were performing a morning ritual aimed either at facilitation or prevention of rain through a rooster’s voice, through his
crowing, his “cucurucu”.

82 The mythical name of the priest that translates as “He saw a river / And stepped into wet clay”.
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1. ODU OKANRAN

D44 fin won ni dde Owa He consulted the divine wisdom of If4 for the people of Owa,
Niibiirida Where there was no fog,

Ti 0jo ko ro Where there was no rain.

Ebo woén ni, ki wdn se They received spiritual guidance to perform the ebo ritual.

COMMENTARY: The consultee is advised to make a ritualistic offering to the orisa Sangé due to the scarcity of
something in his life. The rain symbolises peace and harmony, and the lack of it signals the total
opposite, meaning that the consultee is in dire need of these two qualities. In addition, the rain
symbolises fertility. All living beings depend on water, which is crucial for transformation and
enables a person, among other things, to water what he plants. Whatever the consultee is doing,
he needs the energy of transformation because he is stuck in a dry spell, sapless in all aspects, and
all progress is being dried up.

[0} 4N\ 3\\@) VERSION 18

10

15

20

Ki éniyan m4d je ayé kidkida  K{ éniyan m4 je ayé kidkia
Makuwara,nimajewara  Makd ward, ni maje ward®

D44 fin Igin Consulted the divine wisdom of Ifa for Igin®*
D44 fun Asa And for As3® as well.

Ki wén rubo They received spiritual guidance to perform the ebo ritual
Ereé ni ayé won To ensure that their efforts in life would come to fruition,
Igun ni kan 16 ribo But only Igun performed the ebo ritual.®

Bi Asd ba ri eku Whenever As4 sets its eyes on a bush rat,

Afije It shall be eaten,

Bi Asd bd ri dydn Whenever As4 sets its eyes on a cockroach,
Afije It shall be eaten,

Bi Asd bd ri dldhgba Whenever As4 set its eyes on a lizard,

Asddfije It shall be eaten,

Bi Asd ba ri omo adie Whenever As4 sets its eyes on a chick,

Asd 4 fije It shall be eaten.

Esu ni, sé Asd rubo Est asked if As4 performed the ebo ritual,

Woén ni ko rd Est was told that As4 had not performed the ebo.
Est ni, ki Igdn je Asd Est then ordered Igun to eat Asd.”

Igin je Asa Igtn ate Asd

Ati ifun ind r¢ Along with its intestines [as instructed by Esu].
Enikan réé [The orisa say that] there is someone®®

Ki 6 ribo Who needs to perform the ebo ritual

Kidleje ere In order to bear the fruits of his labour,

8 The mythical name of the priest that translates as “A person should not live in a hurry, / A person who eats in a hurry will die in a hurry”. The name

implies that whoever wants to live a long life has to strive for peace and harmony.

8 Igtn, the name of the consultee that means a vulture.

8 Asd, the name of the consultee that means an eagle.

8

o

He was obedient and observed the spiritual guidance.

8 Including its intestines. Igin was instructed to eat Asd and all that was in Asd’s intestines.

8

3

When the message of orisa is of such general nature, it refers to the consultee’s friend, relative, colleague or anyone else present is his life.

29



Ki 6 ni obi

25 Ki 6 ni 6régbd, ki 6 ni dkuko adie

COMMENTARY:

1. ODU OKANRAN

And so he has to make a ritualistic offering®® with some kola nuts,
Some bitter kola, and a rooster.

In this version of the odit Okanran, the consultee is advised to perform the ebo ritual to ensure that

his efforts will never be in vain, that none of his achievements will be lost, and that all of his ac-

tions will be recognised and richly rewarded. The consultee is advised to make a ritualistic offering

to the drisa Estt with the aim of protecting his best interests and safeguarding his achievements.
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Orisa wipé ki eni yii
Fi akuko adie ribo
Nitori ire omo

Igbo etilé ti oun ti égbin

s Adapd owo ti dun tiiya

D44 fin Qrunmila

Baba rise awo lo si ilu itile

Ebo ni awo pé ki 6 se
If4, bi o ba dé Itile

10 Ki o gbe mi
If4, bi o ba dé Itile
Ki o gbe awo

COMMENTARY:

The orisa say this person

Should sacrifice a rooster as part of the ebo ritual

In order to attract the blessing of being able to bear children.
Igbd etilé ti dun ti egbin

Adapo owd ti dun ti iy

Consulted the divine wisdom of If4 for Ordnmil3*

When he was on a priestly mission in the mythical town of itile.
He received spiritual guidance from his priest to perform the ebo ritual.
If4, when you arrive to the mythical town of Itil¢,

Be on my side,”

If4, when you arrive to the mythical town of Itile,

Be on the side of awo.”

The person for whom this od# appears is discouraged by the orisa from ever embarking on a joint

business venture, primarily due to his temperament. The person in question may have several

business partnerships that provide mutual support but should never formally enter into a joint

business arrangement.

[0} 0N 1IN VERSION 20

Ki won bo If4, nitori igbéyawéd

Tiwon fé se, ki iyawd e bi isun
Ki 6 1& biiwalg, ki 6 1& pé ni ilé oko
Ki 6 maa jé pé

s Ord enure

Niy60 ti jade ni ilé oko

Okanran méji

8

90

9

9

9.

9

9

2

b

IS

To the orisa Esu.

Make a ritualistic offering to If4 before marriage

To ensure that the woman will deliver the child safely,
That the relationship will last long,

And that she would not attract bad luck

With her mouth;*

Otherwise, her provocative words might lead to divorce.
Okanran méji

The mythical name of the priest that translates as “A bush near a house is always full of dirt, / Embarking on a joint business may cause a lot of

disturbance”.

Ortnmil, also If4 Ordnmil3, the name of the consultee who is the primeval drisa of wisdom privy to the secret of human destiny.

1f4, give me your support.

The verses 9-12 serve as a mythical invocation to have the support, the wisdom, the blessing of If4 to achieve the goals.

The verse serves as a warning not to use her words in a way that would destroy her well-being.
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1. ODU OKANRAN

A seidirodorédé A seidirodorédé®
D44 fun Qrdnmila Consulted the divine wisdom of If4 for Orinmil3®
10 O mda gbé Elénu Méji ni iyawé When he was about to get married to Elénu Méji”.
Ebo wdn ni ki 6 se He received spiritual guidance to perform the ebo ritual.
COMMENTARY: The 0risa foresee that the consultee and his partner (who may be a romantic partner, a business

partner, or any other kind of companion) are bound to get embroiled in a conflict stemming from
the use of words. What they are saying is not synchronised because one of them is inconsistent,
which renders his speech unreliable. The difficulties in communication, which come as a result of
their temperamental differences, may lead to some type of estrangement. The consultee has to be
very careful with words as his partner tends to communicate in a contradictory way. In fact, the
primary source of their difficulties is the use of enu (i.e. the mouth), leading to inconsistent and
dubious communication.
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Okanran méji abidi jarldb4 Okanran méji abid{ janl4ba®®

D44d fun Yonami Consulted the divine wisdom of Ifa for Yondmi,

Tirise omo Sangoé An offspring of Sangé.

Won ni ki 6 ribo aseyege He received spiritual guidance to perform the ebo ritual.”
s Orubo tdn ebo r¢ fin He performed the ebo ritual as prescribed,

Ebo ¢ daa And the ebo was well accepted.

COMMENTARY:

The orisa say that a person for whom this odi appears should be wary of disappointments stem-
ming from business partnerships and unfulfilled promises. He is advised to perform the ebo ritual
to ensure that whatever he gets involved with will be brought to a successful conclusion. This
person will inevitably face turbulences in his line of work but must never allow himself to become
discouraged or disillusioned.
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Orisa wipé The drisa say

Ki eni yii rubo This person should perform the ebo ritual

Ki émi re le gun Aimed at longevity,

Ki 6 1& péé ni ayé Thus securing a long and prosperous life in ayé.
5 Igbd6 riibi diré si Igbd ri ibi duré si

Awo Olé6wu Kangun ére amiwo aja ~ Awo Oléwu Kangun ere amiwo 3ja

\

The mythical name of the priest that translates as “Two Qkanran / Stand firmly and show unity”.
Ortinmil3, also If4 Qrinmil3, the name of the consultee who is the primeval érisa of wisdom privy to the secret of human destiny.

The name of the consultee’s partner that translates as “The one who says contradictory things”. It is a type of person who fuels controversies, often

saying two different things at the same time.

The mythical name of the priest that translates as “Two Qkanran stand firmly.”

In order to be successful, victorious, and able to bring everything he starts to a successful conclusion.
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Odan ri ibi fi ¢yin i
Awo Oléwu Kanguin ére amiw
D44 fin

10 Oléwu Kangun ére amiwo
Eyi ti y60 gbo6 toke toke
Ebo ni awo pé ki 6 se

by

PN

ja

0léwu gbé gb6 gb66 bi ota omi

Ve

Okéré di 0do, 6 ké ayé ja

by
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1. ODU OKANRAN

Odan i ibi fi ¢yin 6

Awo Oléwu Kangun ere amiwo aja'®°

Consulted the divine wisdom of If4

For Oléwu Kangun ére amiwo 3ja'%,

Who is destined to live long.

He received spiritual guidance from his priest to perform the ebo ritual.
Oléwu, may you lead a long, strong, and healthy life,'*

The river is seen from afar and flows across the universe.

COMMENTARY: The consultee is advised to perform the ebo ritual aimed at securing longevity not only in terms

of his physical existence but with regards to everything that he is doing in life. Various life’s chal-

lenges allow the consultee to put down roots, thus becoming more stable and consistent. The orisa

advise the consultee to be resilient and to never give in to fear.
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Niode Owa
Niipdnju ti dé ba won
Won ransé si Sakété
Ki 6 wa td won sile
5 Sakoto se Ifa fun won

Ard tu wén
Won da Sakétd ni ol
$akété awo won ni dode Qwa
D4a fin won

10 Niodode Owa
Won 1ifi 0jojumé
Kanminu ogun
Ebo won ni ki wén se
Sakdto o dé

15 Awo won ni dde Qwa
Ki a té ri alawo rere
A4 dé Owa

In the mythical town of Qwa,

There was a period of hardship,

So they called for Sakété

To come and use his wisdom to release them from hardship.
Sakoté consulted the divine wisdom of If4 for them,

And afterwards, they were harmonised and prosperous,
Leading them to reward the priest Sakéto generously.
Sakétd, the priest of the people of Owa,

Consulted the divine wisdom of If4

For the people of Owa

While they were facing

Hardship in their everyday life.

They received spiritual guidance to perform the ebo ritual.
Look at the great Sakéto,

The great priest of the people of Owa.

If we want to find a competent priest,

We need to go to Qwa.

COMMENTARY:  This odi serves as an ode to competence. The orisa say that the consultee is facing difficulties and

is going through tough times. He is advised to perform the ebo ritual that will inevitably relieve

hardship. The consultee has to be grateful.

100

The mythical name of the priest that translates as “The forest has an environment to grow, / The priest of Oléwu Kangun, the one who invokes If4

with &ja / The grass field has an environment to grow, / The priest of Oléwu Kangun, the one who invokes If§ with &ja”.

101

the consultee is an Ifd priest.
102

The name of the consultee that translates as “Oléwu Kangun, the one who uses 3ja for invocation”. The term &ja means the [Ifd] bell, indicating that

Be resilient, enduring, and unbreakable like a stone.
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10

15

Okanran sénsé iba

D44 fun Bata

Tiyd0 gba Roro aya Sangé
Ebo won ni ki 6 se

COMMENTARY:

1. ODU OKANRAN

Okanran sénisé iba'

Consulted the divine wisdom of If4 for Batd'**

Who would snatch and seduce Roro, the wife of Sangé.
He received spiritual guidance to perform the ebo ritual.

This version of the odi: Okanran points to the fact that the consultee is destined to have a turbulent

relationship with a partner. In order to address the marital crisis, the consultee is advised to per-

form the ebo ritual for the drisd Est with the aim of infusing his life with peace and harmony.
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Orisa pé

Ki eni yii rubo

Emi gigun ki 6 1& je ére
Awon isé re

Iduiré Orésun

Awo ko ni ka

Ip¢yinda Orésun

Awo ko ni re orun

Awo ko ni fi 0j¢ oye kud
Awo ko ni fi 0j¢ oye re orun
D44 fun Atdpaniyoko
Tiyé0 gbd gb66 gbd

Tiyd0 tétdotd

Tiyo6o fi eti ré gbg, aiku ni enu eye
Ebo ni awo pé ki 6 se

Eye ni Atdpaniyoko

Y60 gbo6 kuraa

Y60 t§6 kurda

COMMENTARY:

The orisa say

This person should perform the ebo ritual

To secure longevity and achieve recognition, earn reward, and yield profit
In all of his endeavours.'*®
1ddrd Orésun

Awo ko ni ku

Ipeyinda Oréstin

Awo ko ni re Orun

Awo ko ni fi 0j6 oye ku
Awo ko ni fi 0j6 oye re orun'®®

Consulted the divine wisdom of If4 for Atdp4niyokod

Who would live long,

Who would be glorious,

And who would hear the sacred birds singing of his longevity.
He received spiritual guidance to perform the ebo ritual.

The sacred birds sang a sacred song to Atdpaniyoko

About how he would live long and prosper

And how he would achieve glory in life.

The consultee needs a blessing in order to be recognised and rewarded in any field he is active in.

The consultee is faced with the problem of never receiving any recognition regardless of how well

heis doing. As this tends to lead to frustration, the consultee is advised to perform the ebo ritual in

order to prevent tragedy from striking (on an important date in his life).

103

104

105

106

The mythical name of the priest that translates as “The edge of something”. The edge, the tip, or something small.

Batd, the name of the consultee and a type of a sacred Yoruba4 talking drum.

To be successful in his line of work and to carry through every project he pursues.

The mythical name of the priest that translates as “The waiting, the expectations of Ordsun, / The priest will not die, / After the ritual, / The priest will

not go to drun, / The priest will not die, / The priest will not go to drun on the day of his coronation as a high priest”. 10 Certain people die on a day
thatis very significant for their lives — a phenomenon related to abikuism.
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1. ODU OKANRAN

[0} e:N 7\ VERSION 26

Araba ni wén rilu They were drumming and honouring araba'”’
Il kéw6 kéwé fin With the drum creating the sound “kéwod kéwaé”.
L6 ba to awon aldawo lo [K6wé kéwié'°® went to his priests] to consult the divine wisdom of If4 for him,
Pé, oun ko wo lulé naa Asking if he would not fall down.'*
5 WOn ni, ki 6 ni eran agbo méji  He received spiritual guidance to provide two rams,

Ki 6 fi 9kan bo Sangé One for Sangé
Ki 6 fi 0kan t6 ku bo Ifa And one for If4.
Kiiwo kan Kiiwo kan
Ki émi kan Ki émi kan

10 Kanni kanni méji Kanni kanni méji
Kii kan ara won-9n pa Kii kan ara wdn-on pa™®
D44 fun Araba pataki Consulted the divine wisdom of If4 for Araba pataki™
Tiwdn ripe Orire When they were expecting him
Ni wiwo wiwo To fall down.

15 Ebo wdn ni ki 6 se He received spiritual guidance to perform the ebo ritual.

COMMENTARY:  This version of the odit Qkanran depicts opposing forces. The drummers are the enemies drum-
ming for the consultee’s failure and want to see him fall down and be defeated. There is a negative
projection, some kind of negativity sent the consultee’s way that his Or{ must not accept. The
enemies are expecting failure, they are setting a trap and are plagued by jealousy because the con-
sultee is a very strong, noble, and resilient person —just like an araba tree that has put down wide
and strong roots, the consultee is a person who cannot be challenged. As a prominent individual
who has achieved something extraordinary, the consultee commands respect. The consultee is
an affluent and noble leader (a social, spiritual, or any other kind of leader). His life is full of chal-
lenges that attract attention. This person has to be careful with regards to a spell or a curse he has
been put under.

[0 ¢:N VN VERSION 27

Okanran Sad sad Okanran Sad sag"
D44 fun Asd Consulted the divine wisdom of If4 for Asg"®
T 1ifi ohun gbogbo se amibd  Who always lets everything slip away."™

Ebo won ni ké se He received spiritual guidance to perform the ebo ritual,

197 Araba, a very resilient sacred tree of great spiritual significance that symbolises impregnable resistance.

%8 The name of the consultee that translates as “To fall down”. All Yortib4 drums are sacred talking drums, and the drumming sounds are used to convey

sentences, proverbs, songs, oriki, ethical and moral teachings.

199 1f he would not fail.

0 The name of the priest that translates as “You are a unique person, /I am a unique person, / Two unique persons / Cannot destroy each other”.

" The name of the consultee that translates as “The important, the notorious, the notable, the prominent one”.

"2 The mythical name of the priest that translates as “The one who makes an effort”.

3 Asd, the name of the consultee that means an eagle.

" His achievements always turn to nothing.
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O ribo ebo re dda
OKko Asd ko ni balg, ki 6 sanwé

COMMENTARY:

1. ODU OKANRAN

And as he performed the ebo ritual, it was well accepted.
Now Asé will never land empty handed.®

The consultee is advised to perform the ebo ritual to prevent failure and achieve the blessing of be-

ing able to hold onto his achievements. The drisa say that the consultee experiences constant ups

and downs and suffers from instability and insecurity in his professional life.
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Orisa wipé

Otd méta 16 wa ni iwdju eni yii
Ki 6 ribo, ki 6 1& ségun won-on
Orisa pé

Ki eni yii m4 se rin ni o0ru

Ki 6 si bo orisa Oluweri

Won y60 ki irin bo ind

Bi 6 b4 ti gb6nad ti 6 pan

Won y60 ma da omi si irin

Nda ni ori si ebo

Ki wdn t6 gbée lo siibi ti 6 ba mu
A ni ki wén mad dad ind ni ilé
Woén dd ind ni ilé

A ni ki wén m4d yan épa ni 3ja
Wdn yan épa ni aja

A ko mo ibi ti &éfin ti igba oju ilé
D44 fun Qrunmila

Baba ribe ni adrin 0td méta

Ebo ni awo pé, ki 6 se

Orisa m4 se pa téewure

Ako ind won-on, ni ki o bd mi pa
Ko gbodg se afojudi si enikéni
Ko gbodo gba iyawé oniyawé

Ko gbodd je olu

Ko gbod¢ fi aso funfun bo ara sun

COMMENTARY:

The orisa say

That this person™ has three enemies in life

And should perform the ebo ritual to defeat them.

The orisa determine

Itis an ééwo for him to be on the street after midnight

And instruct him to make an offering to the orisa Oluweri.
Aritual has to be performed by putting a piece of iron in fire,

And after the iron becomes red-hot,

The priest should pour water onto the red-hot iron to cool it,

And this water should be spilled into the ebo

Before the ebo is taken to wherever the energies choose to receive it.
Anikiwén md dad ind niilé
Woén dd ind ni ilé

A niki won m4d yan &pa nf 3ja
Won yan epa ni 4ja

A ko mo ibi ti &éfin ti rigba oju ilé"’

Consulted the divine wisdom of If4 for Qrdunmila"®
When Baba" was facing three enemies.

He received spiritual guidance to perform the ebo ritual.
The orisa give you protection and grant you longevity
By destroying the wicked.”®

This person has an ¢éw¢ against disrespecting anyone,
Must not date a married person,

Must not eat mushrooms,

Must not sleep covered with white bedsheets.

The priest needs to assist this consultee in discovering whether his enemies are internal or exter-

nal. Fear is undoubtedly one of the enemies that must be neutralised, and this is precisely why the

115
6 The person for whom this odi: appears.
17

An eagle always achieves everything he sets his eyes on.

The mythical name of the priest that translates as “They were told not to start a fire in the house, / They disobeyed and started a fire in the house, /

They were told not to roast peanuts in the attic, / They disobeyed and roasted peanuts in the attic, / We do not know where the smoke is coming from”.

18
19

120 The enemies.

Orénmily, also Ifd Orinmil3, the name of the consultee who is the primeval drisa of wisdom privy to the secret of human destiny.

Bab4, an alternative name for the orisa If4 Qrinmila that means a father. In the odi: If4, Qrinmila is also referred to as Baba.
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consultee is advised to perform the ritual of the orisé Ogtin using iron and fire, which is described
in this odii. The orisa also implore the consultee not to be stubborn or disobedient.
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Kdun ati Sda Kéun' and S4a™
Ni won to awon aldwo lo Went to their priests*
Pé, awon ko mu amib¢ m¢ ni ayé awon  To know what to do to stop failing in life.
Wén ni ki wén ribo They received spiritual guidance to perform the ebo ritual.
5 Agéiginiigbd A géiginiighd
Ip6ré iporé Ipérd ipbrd
A fi enure kan ara won Afi enure kan ara won
O gin gégé ¢ gé O gtin gégé ¢ gé
A géigini 0dan A géiginiodan
10 Iporé iporé Ipdré ipdrd
A fi enu r¢ kan ara won Afienu re kan ara won
O guin gégé ¢ gé O gtin gégé ¢ gé"™*
D4 fin Kéun Consulted the divine wisdom of If4 for Kéun,
Omo ild Hadsd The offspring of Haus4,
15 D44 fun Sda And for S4a,
Omo Oyinbé ni Okun The offspring of Oyinbé ni Okun'® as well.
Ordn saa When you buy sda,
O ko réan k¢un But you don’t buy kdiin,
Pada ki o0 1o tin kéuin rdn You have to go back and buy kdiin as well.*¢

COMMENTARY: This version of the odit Okanran refers to a partnership, a form of alliance the consultee is involved
in. The symbolism of kdiin and sda indicates that the results of actions undertaken within the con-
fines of this partnership are nothing short of perfect — just like mixing potash and a tobacco leaf
brings meaning to the two elements, the partnership in question inevitably yields positive results
for both parties involved. In addition, kdun is frequently used in various traditional medicinal
preparations with the aim of enhancing the essence of other plants. It has the natural ability to
extract an undiluted pigment out of plants. The person for whom this od# appears either has the
right partner or must find one — a compatible ally who will transform him and reveal his true na-
ture (by the same token, nobody uses sda without kdiin).

! K$un, the name of the consultee that means cooking potash. When pulverised and mixed with tobacco leaves, it is used for chewing.

122 543, the name of the consultee that means a tobacco leaf.

123 To consult the divine wisdom of If4 for them.

24 The mythical name of the priest that translates as “When we cut a tree in the forest, / It shakes, / When two things come together, / They form

a perfect whole, / When we cut a tree in the swamp, / It shakes, / When two things come together, / They form a perfect whole”.

125 The name of the consultee’s parent that translates as “The one who comes from a foreign land”, meaning “A foreigner”.

126 Sda and kduin are frequently used in various medicinal preparations. As kdun gives an aromatic taste to sda, they always go hand in hand.
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Okanran Sad sad Okanran Sad sag?’
Awo Oké The priest of Ok$™8,
D4aad fun Ok¢ Consulted the divine wisdom of If4 for Okd.
Okd rilo si Ok¢ was about to go
s Ild Gbendu gbehdu To the mythical town of Gbendu gbéndu
Lo se O0Wo To do trade.
Ebo won ni ki 6 se He received spiritual guidance to perform the ebo ritual.”

COMMENTARY: The orisa say that the consultee will work hard to achieve prosperity. The harder the consultee
works, the more prosperity and progress he achieves. The consultee is a workaholic and a highly
creative and forward-thinking person.

)¢V 7N VERSION 31

0léburé 16 se nkan osu tdn Oléburd’s menstrual cycle ended,

Ti¢je ko da niidire Yet she continued bleeding.
Won ni ki 6 ribo She received spiritual guidance to perform the ebo ritual*°
Ki 6 ni 4die 3gdd4 fun Qsun  And offer a matured hen"'to Osun
5 Obi, orégbé Along with some kola nuts, some bitter kola,

Oti ati edé Some distilled alcoholic beverage, and prawn —
Ki 6 fi bo Qsun All for Osun.
Okanran méji Okanran méji
A seidirodorédé A se idi rodorédé®™*

10 D44 fun Oléburé Consulted the divine wisdom of 1fa for Oléburd
Omo a ti idi se OWo0 &je Who was bleeding heavily.
Ebo wdn ni ki 6 se She received spiritual guidance to perform the ebo ritual.
Owo &j¢ kan, d0wo ¢j¢ kan Any type of bleeding
Ti aw4 se ni osu yii That one experiences over the course of a month

15 A diire omo Will lead to reproduction.”

COMMENTARY: A menstrual cycle, a blessing in the form of a bleeding, is entirely normal. By treating the bleed-
ing, we address issues regarding fertility or infertility, hormonal imbalances, and problems with
conception. The consultee is advised to make a ritualistic offering to the dris¢ Osun aimed at main-
taining the health of reproductive organs that enable us to procreate.

27 The mythical name of the priest that translates as “The one who makes an effort”.

128 Ok, the name of the consultee that means a hoe.

129 In order to achieve success and prosperity.

130 In order to stop haemorrhage or hormonal bleeding.

B Ahen thatis already laying eggs.

132 The mythical name of the priest that translates as “Two Okanran / Stand firmly and show unity”.

133 A blessing that yields positive results.
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Kiiwo kan
Ki émi kan
Kanni kanni méji
Kii kan ara wgn-9¢n pa
s D44 fun Olukoso Aladé
Ariigba ota ségun
A fiiri wowo sé oté ni ¢érun
O 1ibe ni darin otd
O 13fi 0jojum¢ kanmind ogun

1. ODU OKANRAN

Kiiwo kan

Ki émi kan

Kanni kanni méji

Kii kan ara wén-4n pa"*

Consulted the divine wisdom of If4 for Oldkoso Aladé™

When the latter used 200 stones to destroy his enemies.

The mighty one who can wield his power during the dry season
Was surrounded by enemies,

And he had to face challenges every single day of his life.

COMMENTARY: The drisd Ogun is associated with the concepts of war, upheaval, animosity, turbulence, and sim-

ilar precarious situations where there is minimal chance for peace to prevail. In this odi, a refer-

ence to the orisa Sangd is made. He is the king, an extremely powerful individual who possesses

the knowledge that is needed to neutralise enemies. Clearly reflecting someone’s supreme power,

the odit Okanran only rarely occurs in the process of the divination with sixteen cowries. As for

the consultee, potential formidable enemies are part of his daily life. A group of people is working

against him, meaning that the consultee is in dire need of protection that can be provided by the

orisa Sango. The consultee is also advised to exercise self-control because the situation will never

change, and people will continue to target him. The better the consultee’s position, the greater the

number of his enemies.
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016fin 16 rise aisan
Omo ré nise aisan
Aya reé fise aisan
Woén ni ki 6 ni

s Ekuru duduy, éwé dudu
Ekuru pupa, &wé pupa
Ekuru funfun, éwé funfun
Ekuru aweénrén, ewo aweénrén
Ati eran obuko ki 6 fi ribo

10 Kurukuru ko san ara

Obi aparo

134

other”.
135

Oléfin®¢ was severely ill,

His children were severely ill,

His wife was severely ill,

So he was told to perform the ebo ritual
Using black ékuru and black éewd,"’

Red ékuru and red éwd,"®

White ékuru and white éwg,'*®

Ekuru awénrén and éwd aweénrén,*°

And a male goat was to be used in the ebo ritual as well.
Kurukuru ko sén ard

Obi aparo

The mythical name of the priest that translates as “You are a unique person, /I am a unique person, / Two unique persons / Cannot destroy each

Olikoso Aladé, the consultee who is the orisa Sangé, the deity of thunder, lightning, and justice. The name Olikoso translates as “The king didn’t

hang himself”, whereas Aladé translates as “The one who destroys mortar”.

136

137

138

139

140

Oléfin, the name of the consultee that means a king.

Black ékuru and black éwd refer to ékuru and éwd seasoned with charcoal powder.

Red ékuru and red éwd refer to ékuru and éwd seasoned with red palm oil.

White ékuru and white éwd refer to ékuru and éwd without seasoning.

Ekuru awénrén refers to ofiildjii seasoned with red sauce, while éwd awenrén is comprised of three types of éwd: white, which is left unseasoned, black,

which is seasoned with charcoal powder, and red, seasoned with red palm oil.
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Ako aparo

Ko d’agba tan

Ki 6 yo ogbe ni ori sarasara
D44 fun Oldfin ti irun ité
Ti aya ré rise 0gbogbo arun
Ti 0kanbi omo r¢, iréen gbengben-gben
Ebo won ni ki 6 se

Ki o ni didud

Gba dudud

Ki o ni pupa

Gba pupa

Ki o ni funfun

Gba funfun

Ki aldweénrén ki 6

Gba awenrén

Erigiald, 4 ké arun lo

COMMENTARY:

1. ODU OKANRAN

Ako aparo

Ko d’agba tin

Ki 6 yo ogbe ni ori sarasara'!

Consulted the divine wisdom of If4 for Oléfin on the throne

Whose wife was riddled with diseases

And whose firstborn son was severely ill as well.

He received spiritual guidance to perform the ebo ritual.

May the healing energies to whom the black ékuru belongs

Come, receive the offering, and deliver it to the appropriate energies,
May the healing energies to whom the red ékuru belongs

Come, receive the offering, and deliver it to the appropriate energies,
May the healing energies to whom the white ékuru belongs

Come, receive the offering, and deliver it to the appropriate energies,
May the healing energies to whom the ékuru awénrén belongs

Come, receive the offering, and deliver it to the appropriate energies.

142 143

Erigiald'2will cure our illness.

Ever since time immemorial, the primordial wisdom of If4 has been teaching us that illnesses, in-

fections, contaminations, etc. can spread between family members or people occupying the same

environment — these negative influences can only spread physically, not emotionally. This version

of the odit Okanran points to an illness that is plaguing a fragile family that found itself in a con-

tagious situation. The consultee is critically ill (in a coma, about to undergo surgery or recovering

from it). Due to all the physical (not emotional) difficulties, he is in dire need of extra strength. As

there is an urgent need for the whole family to heal, all family members are advised to perform

the ebo ritual."**

() ¢:N 7N VERSION 34

Eranld ati Esin 16 to
Aldwo lo pé

I1é ayé ti awdn nilo yii
O ye awon naa

Wén ni ki wén rubo
Esin 16 ribo

Eranld ko rubo
Kiiwo kan

Ki émi kan

Eranld'** and Esin'¢

Consulted their priests

Regarding their life in ayé,

Asking if it would favour them.

They received spiritual guidance to perform the ebo ritual.
Esin was the only one who performed the ebo,

While Eranld refused to do it.

Kiiwo kan

Ki emi kan

The mythical name of the priest that translates as “The thunder doesn’t strike during the dry season, / A female pheasant, / A male pheasant, / When

they grow up / They do not grow up with a rooster’s crest on their head”.

142

143

144

Erigiald, an alternative name for the drisa If4 Orinmila.

The verses 19-27 serve as an incantation to facilitate the spiritual efficiency of the energies with the aim of attracting the ase for healing.
A remark for the priest regarding the ebo: when using all types of ékuru (baked beans or bean flour) and all types of éwd (cooked or baked yam),

a priest should utter the healing invocation in order to fight off the consultee’s illness. The same invocation is sung at the end of the If4 initiation by
the priests with the aim of neutralising illnesses, preventing premature deaths, etc.

45 Eranl4, the name of the consultee that means a cow.

146 Esin, the name of the consultee that means a horse.
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10 Kanni kanni méji Kanni kanni méji

Kii kan ara wén-¢n pa Kif kan ara wén-4n pa'*’

D44 fiin Eranld Consulted the divine wisdom of If for Eranld

O ribu ow¢ kan fuin Esin And Esin.

E woo, iwen jigbénne ni orun Esin  Just look at the royal mane covering Esin’s neck!
15 Eranldibdrd If Eranld had performed the ebo ritual,

A niiwén ni orun He would have had the same royal symbol as well.

E woo, iwen jigbénné ni orun Esin  Just look at the royal mane covering Esin’s neck!"*

COMMENTARY: The consultee needs to work on developing his regalness so that he will not be denied the right to

reap the rewards of good luck. The orisa indicate two friends (or siblings), one of whom is a very
disciplined individual while the other one is a total opposite, and advise the consultee to actin a
disciplined manner and observe the received spiritual guidance. He needs to perform the ebo ritual
with the aim of ensuring that everything will match with him in life.

[0) 4N\ 3\\@) VERSION 35

Okanran kif koran mél¢, kié md se  Okanran kif koran méle, ki 6 m4 se'*

z

D44 fin Ewuré Consulted the divine wisdom of Ifd for Ewdré™°
Ti won ni ki 6 ribo When she received spiritual guidance to perform the ebo ritual
Ki 6 mda ri oran agbéde In order to avoid being humiliated and tied down.

COMMENTARY: The orisa say that a person for whom this odit appears must free himself from humiliation and

maltreatment. People are putting obstacles in his path and restricting his free movement, all the
while working to dominate and exert control over him.

Main orisa and rituals related to odu Okanran

The main drisa that appear in the Okanran literary corpus are Esiu, Sangd,
Oya, and Oranmiyan.

With regards to various rituals associated with this odi, there are two that de-
serve a special mention, namely the bori ritual and the ritualistic offering for any
of the four above-mentioned orisa. If one was to decide to perform a ritualistic of-
fering for the drisa Qranmiyan, for instance, he could prepare various types of food
typical for the so-called white offering, such as iydn, éko funfun, égiisi, égbo, etc.

147

148

149

150

The mythical name of the priest that translates as “You are a unique person, /I am a unique person, / Two unique persons / Cannot destroy each
other”.

This odit Okanran is a mythical origin of why the Yorubds, especially the devotees of the drisa, do not consume horse meat.
The mythical name of the priest that translates as “Whatever Qkanran utters possesses the ase”.

Ewuré, the name of the consultee that means a female goat.
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Fundamental éewo and amoran related to odu Okanran

A person for whom od#t Okanran manifests itself is advised to accept and internal-

ise the following recommendations:

to never disparage and/or underestimate anything or anyone; to the
contrary, he should strive to appreciate and respect everything and everyone;
to avoid getting embroiled in disputes with anyone over his own
excessive emotions;

to never eat mushrooms;

to never eat or drink very hot foods and drinks; both should be either
moderately hot or cold;

to never give in to anxiety;

to be fastidious in forming any kind of partnerships;

to refrain from arguing with his partner;

to never form a business partnership with a husband or a wife;

to never cover his body with white sheets.
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